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Executive Summary

OHA received its first landholding, Pahua Heiau, in 1988. Pahua sits on a small
1.15 acre parcel of Il and |l ocated in southeastern
hood of Maunalua (which is now known as Hawai ¢i K

This report seeks to explore the cultural and historical narratives of Pahua Heiau.
It is hoped that this effort will renew a modern, collective understanding of Pahua
as awahi pana (storied place) and will guide stewardship practices within OHA.

Pahua remains a vital cultural and historical resource for Native Hawaiians and

the broader community. The goal of this report is to make importantc i ke ¢2i na
(intimate and nuanced knowledge about a place) about Pahua Heiau more readily

available to the public, and will hopefully inform future decisions about the site.

OHA seeks to steward Pahué&kuleanato®atveddyg- t hat ful fi | |
waiians, honors Pahua as avahi pana (storied, noted, legendary place), and ac-

tively involves the community in care of the site. In particular, Pahua represents

an important opportunity to develop and implement strategies that are rooted in

traditional Native Hawaiian cultural practices and informed by Native Hawaiian
epistemologies in ways that cultivate meaningful, impactful, and longiterm stew-

ardship.
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Koko Crater from Wai m2nal o, n. d. Source: Hawai ¢i State Archives
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Introduction

The Office of Hawaiian Affairs (OHA) was established by an amendment to the

Hawai ¢i State Constitution in 1978. Charged with
| @ h(Mative Hawaiian nation, people), OHA is directed to use these resources to

improve the social, economic, and political conditions of Native Hawaiians.

Howe v er , kulddha(eesiprocal responsibility) extends far beyond a legal

impetus or a statutory obligation; we are accountable to past, present, and future

generations of Native Hawaiians.

A handf ul of l andhol di ngs, including Waimea Vall
Puna (Hawai ¢i I sl and) have all owed OHA to assume
manager as part of our trust responsibilities. Th
ment Division is to protect and preserve Hawai ¢i

cance by attempting to bridge the ancient Native Hawaiian use of lands with fu-
ture land use patterns, as well as to engage in advocacy for land use that is con-
gruent with a Hawaiian sense of place (OHA Real Estate Mission, 2007).

OHA and Pahua Heiau

Pahua is one of the most significant sacred sites remaining in in Maunalua (now

known as Hawai ¢i Kai) on the southeastern shore
ing of stacked stone terraces arranged in a rectangular shape, Pahua ishaiau

(temple or shrine, place of worship). It measures 68 by 40 feet (approximately 20

by 12 meters) and is set against the base of the ridge dividing the Kamilonui and

Kamiloiki Valleys. Archaeologists posit that Pahua was once an agriculturdieiau,

gonstructed petween the fifteenth and eighteenth century. Although there are

many theories surrounding its traditional usage and function, there is little doubt

that Pahua was an important place to Native Hawaiians.

Digital

Originally held by the Bishop Estate, the fee simple title to the 1.15 acre land par-

cel of Pahua was transferred to OHA in 1988, on the condition that the whole of

the property be preserved from development for historical, norcommercial pur-

poses only. Pahua became OHAés first | andhol ding.

This report will explore historical narratives to gain a better understanding of Pa-
hua as awahi pana (noted place). A review of the archaeological and restoration
work that was conducted on theheiau is also an important aspect of this report. In
particular, this report includes cultural and historical information which may be a
vital part of the development of cultural management strategies and lorigerm
community stewardship at Pahua.

Introduction
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Basalt artifacts found at Pahua Heiau. Source: OHA

Report Frameworks and Methodologies



Report Frameworks and Methodologies

The relationship between Native Hawaiians and the¢ 2 i (land) played a signifi-

cant role in guiding interaction with the environment and resources; as historian

Davianna McGregor (2007) notes, &The Il and and n
cohana or extended family, were |l ovedae (p. 5) . I
the ¢ 2 iandaNative Hawaiians is genealogical in nature. On a fundamental level,

mo ¢ o0 k ¢ ¢(gendalagies) established a definitive familial connection between

Native Hawaiians and the ¢ 2 i Mative Hawaiian historian Davida Malo (1951)

noted that in the Puanue, Kumuhonua, as wel | as
gies, the Hawaiian Islands were birthed by theakua (gods), who were also the

progenitors of thek & n gNative Hawaiian people).

o)

The importance of the land is also embedded in the Hawaiian language. For ex-
ample, theword¢ 2 icman be translated as &t hat whvoccho kfseceadushee
one eatse (Kameceleihiwa, 1992, p. 9). (cHmaogiésj an \

such ask a ma ¢ thatveda or n, native to an area; | iettablisledad c hi |
kuactana@aerson from the countryside; | i t defintitehe b a«
strate the close relationship between Native Hawaiians and the land. In common familial

usage, the wordk a ma ¢i8 emplayed in a variety of contexts to convey familiar- connection

ity and acquaintance, but the expression demonstrates a specific landabased epis- between Native
temology. The strong relationship to the land and level ot i k e (imtifdtenaad Hawaiians and
nuanced knowledge about a place) maintained byk a ma ¢ peisanified an im- t he (ahd).na

portant frame of reference for other Native Hawaiian modes of familiarity and
knowledge. These words reveal the centricity of land within Native Hawaiian
worldview and cultural epistemologies.

Wahi Pana as a Framework for Management

There was an elevated level of reverence and importance associated wittvahi

pana. Wahi pana were considered to be noted, storied, and legendary places

which were well -known and beloved in Native Hawaiian communities and across

the p a e ¢ faichipalago). Wahi pana are crucial to the perpetuation of cultural

knowledge, particularly because an understanding of a place allows for greater
understanding of an areaés function and significa
ahele, 1986).

Places such asheiau (places of worship), shrines, burial caves and graves, as well

as 4ageographic features associated with deities
spiritual, or hi storical p h e n o mahih@nao r event se we
(McGregor, 2007, 291).

Report Frameworks and Methodologies
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Places that were the subject ofmo ¢ o k ¢ ¢ &l adlemends), moc ol el o
(historical narratives),mele (songs and chants), and other forms of traditional liter-
ature were also considered to bewvahi pana( Ho¢ omanawanui |, 2008) .
waiians maintained strong connections to these specific places, which was the
result of living and working directly on the land. Individuals who were native to
Individuals who an area also carried unique¢ i k e thatthadrbeen passed from one generation
were native to an o the next (McGregor, 2007).
area carried
uni gue c¢i Knative Aawaiian beliefs and practices relating towahi pana represent a particu-
cultural and larly appropriate framework for this report, and also provide a solid foundation for

historical the development of stewardship strategies at Pahua.
knowledge, that

had been passed

LCu qne Pahua Heiau as a Wahi Pana
generation to . . . .
h . When the archaeologist J. Gilbert McAllister (1933) first documented Pahua as a
e next.

field site in the 1930s, theheiau had been abandoned for some time; he was una-

ble to definitively ascertain its function and significance, either from previously
published works or from interviews with k a ma ¢ lvingnmathe area. According

to noted Hawaiian language scholar Larry Kimura (1983), the loss or absence of

mo ¢ o Icanected to a place is often due to a disruption in the transmission of
knowledge. This seems to be the case for Pahua; the diffusion gfi k e s@r-? i n a
rounding Pahua was likely affected by the social, political, and economic trans-
formations in Hawaiian society over time. In particular, Maunalua has been the

site of intensive urban residential development in the past fifty years.

Nonetheless, historical evidence suggests that Pahua Heiau was recognized as an
important wahi pana at one time. This study seeks to explore the cultural and his-
torical contexts of Pahua in an effort to regain a better understanding of the i k e
¢ 2 iassaciated with the site in order to renew a modern, collective understand-
ing of Pahua as awvahi pana.

Historical Sources and Materials

The extensive research conducted for this report included the incorporation of
historical sourcesma ka ¢ ° | ¢gih the Hdwawaa language). Original Ha-
waiian language material published in then ¢ p e(Havaiian language newspa-
pers) which were written by prominent Native Hawaiian historians of the nine-
teenth century, such as J. K. Mokumaia, J. H. Kanepuu, Joseph Poepoe, John Papa
li, Davida Malo, and Samuel Kamakau, were utilized to provide general back-
ground information on Hawaiian culture and history. These accounts also provide

Report Frameworks and Methodologies
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specific social commentary on issues facing the Native Hawaiian community.

Translations of these materials completed by scholars like Mary Kawena Pukui,
Nathaniel Emerson, Lahilahi Webb, Martha Beckwith, John Wise, and Abraham
Fornander were also utilized. Research conducted for this report was necessarily
constrained to an examination of written accounts of Pahua; although the author

attempted to include diverse source material in this report, it should be noted that

additional ¢ i kay still exist in other written sources, oral histories, and special-

ized familial knowledge of the site.

Native Hawaiian mo ¢ o lamdlachaeological surveys of Pahua, as well as the
surrounding areas in Maunalua, also provided important regional contexts for the
site and illuminated the changing ways Pahua may have been understood over
time in Hawaiian society; incorporation of these narratives in a discussion of Pa-
hua aligns with traditional Native Hawaiian understandings of place.

Report Frameworks and Methodologies
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Pahua Hei au, Maunal ua, O¢ahu. Source: OHA, 2014.
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Pahua Heiau

Pahua is one of dozens of recorded archaeological sites and one of four confirmed

heiau sites in Maunalua (McAllister, 1933; Takemoto et al., 1975). Théheiau sits

near the end of the ridge dividing Kamilonui and Kamiloiki Valleys. Archaeolo-

gists estimate theheiau was constructed in either 14851665 CE or 17681795

CE (Davis, 1985c). After visiting the site in the early 1930s, archaeologist J. Gilbert

Mc Al li ster (1933) not ed, AThe heiau is 68 by 40
buit-up rock terrace with several l ow division wal
could be considered a smallerheiau, McAllister postulated that Pahua was likely

an agriculturalheiaud of t he husbandry typeeae; a native inforn

name Pahua was associated with théeiau (p. 65). However, McAllister was una-
ble to learn any other cultural or historical information about the site.

Significance of Heiau in Native Hawaiian Culture and Society _

The antiquarian Thomas Thrum (1906) noted that the subject dfeiauda i s i n't (—y?'f’W étqmples or
ven with the history, tradition, feiaud Isl?erlaeg)ﬁeargsenbf
represent some of the most complex religious and political structures in traditional some of th? most
Native Hawaiian society, and were usually considered to bewahi pana (E. Kana- complex religious

hele, 1991). This section contains a general discussion dfieiau and examines and politica.ll
their function in Native Hawaiian society in order to gain a better understanding S'[I’UCj[l-JI’eS n
of the possible significance of Pahua. raditional
Native Hawaiian
society.

Commonly understood to be a temple or shrine heiau can consist of simple earth-
en terraces as well as elaborately constructed platformd-deiau were set aside by
Native Hawaiians for specific and often elevated forms of worship. McAllister
(1933) noted that although many of his Native Hawaiian informants used the term
loosely, there was a distinction betweenheiau and other shrines and places of
worship. Anthropologist Valerio Valeri (1985) asserted that the ternheiau & ¢ a n
sometimes refer to a simple natural object or to an element in a landscape where

the god manifests himself and where sacrifices ar

ing in the nineteenth century about traditional Native Hawaiian cultural practices
and beliefs, the Native Hawaiian historian Samuel Kamakau (1976) describeki o ¢ a
(fishing shrines) as a type offieiau.

An examination of the word heiau illuminates some aspects of the function and
significance of these sites with particular consideration of Native Hawaiian episte-
mologies. The word hei was spoken and used in place of the wordhai, which

me ans as awinthif senseerefers to a specific region or place. Therefore,
one understanding associated withheiau/haiau is a place for sacrifices. Sacrifices
could be offerings of prayer, crops, fish and other oceanic yields, as well as hu-

Pahua Heiau
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The intended
function of a
heiau informed
its location,
construction, the
complexity of
religiousa
political
ceremonies
performed, as
well as the
sacred nature of
the site.

Pahua Heiau
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man lives. As discussed, archaeologists have postulated that Pahua was an agri-
cultural heiau, suggesting that crops and other foodstuffs were used as sacrifices
at the site.

The intended function of a heiau determined its location, methods of construc-
tion, the complexity of religiousépolitical ceremonies that would performed, as
well as the sacred nature of the site (Kamakau, 1976, pp. 12Z8.44). Heiau repre-
sented different levels of social complexity and political power because of the
inherent demands on natural resources and labor (G. Kanahele, 1986). Malo not-
ed that while any a | {clgef) was free to construct a variety of agriculturaheiau
and those dedicated to Lono, only ana | i ¢ (highnchief) was able to build
luakini (sacrificial war temples) (1951). Native Hawaiian historian Kepelino
(2007) observed:

Aole i like ke ano o0 na heiau o0 na aoao hoomana o ka wa kahiko.
He heiau huinahalike kekahi, a o ko Kane heiau ia. He heiau
poepoe kekahi, he heiau Kii ia. O koa no hoi na heiau nui, a me
ka hanohano: na na ¢lii ia e hana.

Not all heiau belonging to the different branches of worship in old

ti mes were built alike. Some wer e
rounded heiau were built for images. Large heiau varied in the

honor in which they were held: they were built by the chiefs. (pp.

58859)

Furthermore, the function and type ofheiau dictated the observation of different
sets of ceremonies andkapu (regulations and restrictions) (Malo, 1951). For ex-
ample, the number, stringency, and rarity ofkapu and ceremony associated with
a heiau reflected, protected, and enhanced themana of the place; therefore,
heiau used for elevated political and religious purposes were often associated
with kapu that were strict in nature and rigorously observed.

Theories of the Use and Significance of Pahua Heiau

If Pahua was an agriculturalheiau, it is likely that the kapu surrounding it were
not exceedingly strict, and it is possible that lowranking a | bfghe area may
have constructed the site and worshiped there. Modern Native Hawaiian scholars
and cultural practitioners have also postulated that the other meanings evoked in
the word heiau illustrated the significance and function of heiau in Hawaiian so-

squa

ciety. Thewordheican refer to the act of anetting

1986). According to Kanahele et al. (2011), Native Hawaiians understood the
movement of the universe and the earth in various layers, realms, planes, or foun-



dations; therefore, heiau were places that enabled Native Hawaiians to snare and
pull down part of the lewa (atmospheric layer associated with theakua, or gods) to
therealmofk 2 na k a

Becauseheiau were places of significance, great care was taken in the processes

surrounding their construction. Ku hi k u hi (oomecwha draavs in the sand)

made up a dedicated cadre of professionals who were involved in every aspect of

heiau construction, including site selection, proposed layout and orientation, and

management of the building process. Malo noted thatk u hi kuhi wene¢ uone
dacquainted with the heiau which had been built
from Hawai i to Kauai,e&e (1951, p . 161) . According
were kahuna hulihonua ( expert s of studi es concerning the €
knowledge was like that of the navigator who knows the latitude and longitude of

each land, where the rocks are, the deep places and the shallow, where it is cold

and where warm, and can tell without mistake the degrees, east or west, north or

south,a (1992, p. 154).

While working on the restoration of Pahua in the late 1980s, the archaeologist Ber-
tell Davis (1985b) noted,

The heiau sits high on the hillside above the far inland head of Kua-
pa Pond, al s o k acaMaumnalua $ishpoad..Hrufgr-u a
mer times one could look out from this vantage point over the
broad plain surrounding the pond below and stretching eastward

across the dasaddleeae behind Koko Crater _to Kal
N ahua offered
beyond. (pp. 143) o
strategic views of
. . the vastness of
As Davis observed, Pahua offered strategic views of the vastness of Maunalua, a
. . o ) N . Maunalua, a
location that was likely significant for Native Hawaiians, given the care that was _

. . . . o . . location that was
given to the placement, orientation, and construction ofheiau in ancient Hawaiian ) L
societ likely significant

Y- for Native

. . . . ) Hawaiians.
The use ofheiau was not always continuous, depending on its type and function.
For example, use of an agriculturalheiau may have mirrored planting seasons,
while heiau dedicated to politics or war may have shifted in or out of ceremonial
use which likely coincided with the ascension of ana | and fecognition of a new
akua (Johnson, 1983, p. 232).Heiau that had been abandoned for long periods of
time could also be reconditioned and put into use (Buck, 1957). However, regard-
less of whether a site was in use, the presence of kheiau in a particular wahi
demonstrated the sacred nature of placeHeiau were built on places that were
considered to be important; likewise, these places become consecrated and im-
bued with mana by the presence of theheiau, as well as the ceremonies anckapu
Pahua Heiau
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associated with it. Although Pahua was no longer actively used by the nineteenth
century, it remains awahi pana.

|l noa Wahi and Inoa ¢ ina: The I mportanc
Inoawahiori noa (gldcé maraes) were significant in all aspects of Hawaiian

culture and epistemology. In Hawaiian society, places were named regardless of

their size, location, and environment (Bacchilega, 2007). As with personal names,

place names could also honor significant individuals and events. Intimate

knowledge of physical and spiritual characteristics of a place usually informed its

naming, and place names often contained ancestral knowledge accumulated over

generations (McGregor, 2007).

Consideration of Descriptions of place andinoa wahi are ubiquitous and multifunctional in tradi-
APahuaa a giong literature (in both oral and more recently written mediums), purposefully
inoa wahi (place deployed as devices to evoke emotions and to trigger collective and cultural his-
name) represents torical memory (Bacchilega, 2007; Hocomana
an important ti on of & Piaoh wahisep@sentsaan important research methodology
research which may result in greater understanding of the site as aahi pana; it may also
methodology contribute additional knowledge about the function and significance of Pahua
which may result Heiau. In particular, Hawaiian language words contain multiple allegorical
in greater meanings and were deliberately deployed in ways that allowed for varied inter-
understanding pretation, depending on the intent of the speaker and the context under which it
of the site. was spoken (Kimura, 1983). A word could have different meanings depending on

its segmentation, as well as its pronunciation (marked with diacriticals in modern
Hawaiian language writings). The same was true for place names.

There is a degree of uncertainty in determining factors like date and origin that

can complicate attempts to understand the most probable contexts and meanings

of a place name, which were not static over time. Additionally, the perpetuation

and passage of knowledge that was specific to a place, particularly pertaining to

inoa wahi for certain communities, was largely interrupted by the deep societal
transformations that occurred in Hawai ¢i b
For example, in an article that was published in the May 1, 1856 issue oKa Ho-

ku o ka Pakipika, J. H. Kanepuu wrote of the loss of population in Niu, Ku-

|l i coucou, Koko, Ke2 wawa, and odydareperiodb| aces
between 1852 and 1862, from more than 300 people to less than 150 people.
Commenting on the general depopulation experienced by Native Hawaiians dur-

ing the mid nineteenth century, Kanepuu also noted:

Ua make ka nui o na kanaka, ua hele kekahi poe. No ka hookau-

maha o na konohiki, no ka nele kekahi i kahi ole e kanu ai na wa-

Pahua Heiau
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hi pue ai mala o keia kaha, no ka puapa i na holoholona. A he nui
no ka poe e aea wale nei 0 na kanaka o keia huina i koe, no ka imi
ana i wahi ola no lakou ma kahi e ae.(p. 2)

The majority of people have died, some have left. As for the bur-
dening of the konohiki (land managers), it is because some do not
have a place to plant in the sweet potato mounds of this place,
which are overrun by animals. Many of those who remain just
wander about aimlessly, seeking a means of livelihood elsewhere.

As suggested by Kanepuu, the rapid depopulation of Maunalua during the nine-

teenth century would complicate the transmission ofc i k e pertaining ® specif-

ic places, and was likely a significant factor in the loss of historical and cultural

knowledge surrounding Pahua. The rapid
depopulation of

Pahua was the only name recorded for theheiau as given by a Native Hawaiian ~ Maunalua during

informant to McAllister in the early 1930s. Despite the possibility that Pahua was ~ the nineteenth

not the original or proper name for the site, limited historical evidence suggests ~ Century would

that it was. For example, Pahua is also documented as a name for the area in complicate the

n ¢ p e(Pavaiian language newspapers) during the early and mid800s. Refer- transmission of

ence to Pahua as a place is found in one of the firstanikau (chant of mourning) ¢ci ke ¢?ina
ever printed inthen ¢ p e lp #he August 8, 1834 issueolKa L ama ,Bavidhai ¢ i

Mal o used the phrase a@noho anea kula wela |l a o Pe

heat of the hot plains of Pahua) in &kanikauh e composed for Queen Kac¢ahuma
based on the context of the rest of thekanikau, which mentions important place

names in a |iterary circuit of the island of Oc¢a
the area in Maunalua as Pahua. The&anikau was reprinted in its entirety in the

October 28, 1835 issue of K e Ku mu b&hd thea Apdli29, 1857 issue of Ka

Ha e H a veflecting the fact that the area was still known as Pahua during the

midal800s. Reference to the plains of Pahua is also found in kanikau written for

the a | Abpear Kahekili in the August 8, 1843 issue ofka Nonanona. Articles in Ka

Ha e HaanaKad\upepa Kuokoaalso continued to mention Pahua as a place

name for the general area during the 1860s.

Pahua as a Place Name

Some academic study has been devoted to an analysis of the word Pahua. McAllis-

ter and other scholars have posited that Pahua may have been an agricultural

heiau; the interpretation of the wordp huaas daan encl osure of fruitsee F
used as a support for this point. Indeed, the worchua not only has meanings asso-

ciated with fruit, ovum, and seeds, but also with general fertility and fruitfulness

(particularly as applied to a high agricultural yield; the verbhua means to sprout,

Pahua Heiau
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Archaeological
work at Pahua
has revealed that
the heiau was
built over smaller
stone formations.
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to bud, and to bear fruit). Hua is also the name for a lunar phase; Native Hawai-
ians believed Hua to be the first of four full moons, and was considered to be an
especially auspicious and important time for planting and fishing. Additionally,
Maunalua was formerly famous for intensive sweet potato production. Archaeo-
logical work at Pahua has revealed that theneiau was built over smaller stone
formations that may have been part of the agricultural infrastructure used to pro-
duce sweet potatoes, which may indicate that Pahua was indeed used for agricul-
tural purposes.

Pahua as a Reference to Drums

The word pahucan refer to a drum. Hawea and ¢¥p
famous and sacred drums in Hawaiian history, and were prominent in many im-
portant religious ceremonies on Oc¢ahu; t he

recorded at K¢kani |l olad  (McKinzie,il988).lBotmdjump | ace o
were said to have strong ties to the Maunalua area. According to Kamakau

(January 12, 1867), a man named Haci kam?2l a
drum as the chief Lacamai kahi ki and his re
kaman®° in Waihaukal ua. Pretending the peop
pahu, Haci kam2]l ama was able to inspect the
counter that Ha ¢ i k a mpahuawhich dubseqguently dpreddo ma k e
t hroughout Hawai ¢i ( Kamakau, January 12,

Ha wea Hei au, which i s | ocated to the west
drum H2wea (McKinzie, 1986) . Al t hough it i

association between H2wea Heiau and Pahua,
was aheiaut hat once housed the sacred drum ¢¥p
pahua can be understood aspahuég ,2meaning the fiery drum. The cultural asso-
ciation of fire with the kapu and status of high rankinga | ,iagwell asakua, may

also be significant, considering the use o
ceremonies and the description of Pahua akula wela in the kanikau composed
fortheal Kagahumanu and Abner Kahekil:i ( Mcki n.

1834; Ka Nonanona, August 8, 1843).

Pahua as a Reference to Ranching

One meaning of the word pahuai s ada@acwmden, @ which can be
scribe grass that has been flattened (Pukui & Elbert, 1986). Although rare, this un-
derstanding ofpahua correlates to the description of Pahua as &ula (plain) that is

found in the kanikau (laments) printed in then ¢ p e Although pahua likely held
meanings that evoked the concept of &a rel
larly applied to land, it also held meanings that were strongly associated with cat-

tl e, cattle grazing, and cattle ranching.
late 1700s, while the first written reference to Pahua appears in th@ ¢ p eip a

1834. Maunalua was also known for cattle in the 1880s. Other variations ofpa-



hua also suggest a link to cattle; the meaning of the worg 2 h uscsiailar to that

of k p p yakckraring, an oasis, a change in form) and especially refers to an area
that is free of brush and vegetation, such as a pasture where it was easy to rope
cows (Pukui & Elbert, 1986). The wordp a h y (p&hu, to push; ¢ 2to drive, as in
cattle) also suggests a strong association with cattle (Pukui & Elbert, 1986).

Other findings
may provide
additional
insight into the
meanings of the
name Pahua.

Pahua as a Reference to Water Characteristics

Other findings may provide additional insight into the meanings of the name Pa-
hua. The word pahu can convey a pushing or thrusting force or motion (as with a
spear or javelin), while the word p a hcan refer a bursting forth or an explosion
(Pukui & Elbert, 1986). It is possible that the place name Pahua could have re-
ferred to a characteristic of the water in the area; for example, the place name
Wai pahu or Waipah¢ (O¢ahu) also suggests water pu
development and despite historical descriptions of the area as dry, portions of

Maunalua were known for freshwater springs and marshy environs (Stump, 1981).

In the course of the restoration of Pahua in the 1980s, archaeologist Bertell Davis

found that the rear portion of one of theheiau platforms had once been saturated

by ground water seeping from the cliff, as evidenced by the presence of a gleyed

horizon (a layer of soil that is typical of pond or wetland conditions). Davis

(1985b) noted:

One can easily imagine from this, and from the frequent appear-
ances of the many small seeps that still emerge after extended rains
(even on the slopes of Koko Crater), that in former times the whole
ridge line behind Pahua Heiau must have presented one spring af-
ter another. (p.11)

Pahua as a Reference to Hula
The word Pahua is also associated with a type dfiula (dance), as well as with its

dancers. Known ashula pahua, the dance was &4da kind of fast hul a
a frenzy said to have been named originally forane | e [gesital chant] named

Pahua (shoved), & (Pukui & El bert, 1986) . I n the
thaniel Emerson wrote that thehula pahua was a spear or stick dance and that it

was aa dance of the classical times that has | ong
so far as ascertained, was in the year 1846, on

1998, p.183). In fact, Bartimus Puaaike, one of the most famous early Native Ha-
waiian converts to Christianity, had been renown as an accomplished dancer of
the hula pahua prior to his conversion (Ka Nonanona January 9, 1844). The Rev-
erend D. S. Kupahu wrote an article on various types ohula and h a €aadance
with bent knees) in the December 16, 1865 issue oKa Nupepa Kuokoag and de-
scribed the hula pahua

Pahua Heiau
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Hula pahua. O keia hula, he hula keia na ka poe kane, ina he umi
a emi mai paha, a i ole ia, e oi aku ana paha, a me kekahi wahine
hookahi. | ka manawa e hana ai o na kane, alaila, ku mai ka mea
haa, oia hoi ka olapa imua o ka poe kane, a haa mai noi o a ia
nei; a pela mau aku no e hana ai a pau na mele.

Spear Hula. This dance, it is a dance for males, perhaps ten or

less, or if not, more perhaps, and a single female. When the men

are performing, the one who is in the
bent) will stand, the one who is a dancer in front of the men, and

that person will bend here and there; and that is how the perfor-

mance continues until the songs are finished. (p. 1)

It is also possible Pahua as a Reference to Gods and People
that Pahua had It is also possible that Pahua had been named for particular people anakua. For

exampl e, Pahua was the name of one of ei gl

particular Waialua districts of O@hu during the reign of thea | i ¢ i  (¢chéef oreo & dis-
people and akua trict or island) Kahahana in the late 1700s (Westervelt, March 30, 1906). These

(gods). warriors were known for their bravery and deft skill while defending against the

invading forces of Kahekili, thea | i ¢ i af Kauinmo1k88; instead of joining
the Kahahanaés gathering forces in Nucuant
near Wai kpkp to fight the Maui warriors al
1867): A&AE hiolo ana naua, pkalaahé nae e wahimea me na
e poino o keia poe ahikananana, aka o kela poe koa o Maui, ua pau i ka
make, & (&AThe spears tumbled | ike raindrops
could harm these fierce warriors, and it was those warriors of Maui who perished
in death, &) (p.1). Although the Oc¢cahu forc
ful of the eight continued to fight against Kahekili, Kamakau does not mention
Pahua again.

been named for

K2 @igkadp ahuc¢gca adkdgpakumea were also the names
akua. In an interview with the anthropologist Edward Smith Craighill Handy,
Pucuheana (an aunt of Mary Kawena Pukui) n

The owlabody (kino pueo) is the body that gives a person protec-

tion from any impending harm. Because of the sacredness of his

name (the owl és name) o udkuapfaohruechae ar s nan
(Manastandinggatatheaforesi@border), because his birdbody (kino

amanu) had its place at the edge of the forest. (Handy, 1941 in

Emory, 1942, pp. 2008207)

Ka @igkadgpahucgca 1 s t laeatmbismeentionkd irt ahseries of prayers

Pahua Heiau
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used in the worship of K@a2ne recounted by Robert
man from Kauag¢i) to the scholar Théa®dore Kelsey.

kadJp ahuca was akoai en vtk etdhé n t he aPul e OIi i ka N2hel
chanted when gathering plants for aheiau (Beckwith, 1970). According to Beck-
with (1970), a T ddkadpaadhdurceas s( Ktaon eK atnhee t hruster) i s s
Kane in the guise of an owl, which thrusts with wings and talons at the enemies of
his worshippers in time of battle and turns aside

The referedi@&aysahwcaK2akegp akh®urtcea may be especially s
nificant. The translation of the name Kanék gp ahuc¢a gi ven by Pucuheana sug
that &forest border, & was one o0p?2hhiea nveoacnoilintglso as s

this instance, thewordhuga&® f er s to a &ar i m, border or aeage. & A
wa, Bdatirahuca was i nvok eakuaiassocigted avighethe a ssurraumding

n 2 h dfbrast, grove). In considering the probability of these associations with Pa- Maunalua to

hua Heiau, it is important to note that the site is located on the bluff of a ridge be- akua pueo

tween Kamilonui and Kamiloiki Valleys, which are areas that may have formerly (owl gods).

been the site of significantmilo (Thespesia populnea) forests (Davis, 1984). In fact,

kamlomay be Il iterally translinaandiki refestos&ze he mi |l o tree,

of the land sections (large and small, respectively) (Maly & Wong, 1998). The for-

mer presence ofmilo forests in the area may be one of the reasons thieeiau was

named Pahua; it may even suggest a direct affiliation of théeiau with the akua

Ka @iagkadp a h u ¢ 28K g2arheu ¢ a who was known to take the fo
and stand at the edge of the forest.

Indeed, othermo ¢ o llirk Ithe areas surrounding Maunalua toakua pueo (owl

gods). According to the nineteenth century Native Hawaiian scholar Joseph M.

Poepoe (July 22, 1865) the owls of Hawai¢i, L@ na
at Kal apueo (near Makapua@u) c¢che ek gnoikugivag war on
in order to save a man who was under the protection of theakua pueo.

The placement of Pahua near the easternmost end o
indicate an affiliation between the heiauand K2 ne, since the east, the 1
and sunlight were all traditionally associated wi

Although not all meanings associated with the word Pahua and its variations have
been examined, the exploration of possible contexts and associations was an im-
portant aspect of research conducted for this report, and represents a new analysis
in the scope of literature pertaining to this place. In particular, the recognition of
the importance of Pahuaasan n o a apdtliema ¢ o that bre associated with

it represents an attempt to utilize research methodologies that reflect a greater
awareness of Hawaiian epistemologies in understanding the possible function and
significance of Pahua Heiau to Native Hawaiians.
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The western wall of Pahua Heiau, Maunalua, O¢ahu. Source: OHA 20

Maunalua and the Surrounding Areas
22



